INTRODUCTION
2 Sm 15:13-16:14 tells a poignant story of King David's flight from Jerusalem to the Jordan in the face of his son Absalom's revolt and of a series of five encounters which David has during his flight. 2 In this essay I wish to examine the retelling of the episode by Josephus in his Antiquitates Judaicae (hereafter Ant) 7.198-210. 3 I undertake this investigation with three overarching questions in mind: (1) In view of the differences among the ancient witnesses 1 Dr C T Begg, Professor at the School of Theology and Religious Studies, The Catholic University of America (Washington, DC) and editor of Old Testament Abstracts (OTA), is a research associate of Prof Dr Dirk J Human, Programme Manager, Biblical and Religious Studies, Faculty of Theology, University of Pretoria.
2 On 2 Sm 15:13-16:14 I have consulted the commentaries of McCarter (1984) , Anderson (1989) , and Caquot and de Robert (1994) (see also Polzin 1993; Simpson 1997) 3 For the text and translation of Ant 7.198-210 I use Marcus (1934:464-473) . I have likewise consulted the text and translation of and notes on the passage in Nodet (2001:178-183*) and the annotated translation of Begg (2005:260-264 ; (2) Encounter with clergy (7.200-201a// 15:24-29) ; (3) Encounter with ; (4) Encounter with ; (5) Encounter with Ziba (7.205-206// 16:1-4); (6) Encounter with Shimei (7.207-210a// 16:5-13); and (7) Arrival at the Jordan (7.210b// 16:14).
SAMUEL AND JOSEPHUS COMPARED

2.1
Departure from Jerusalem David's flight from Jerusalem is precipitated in 2 Sm 15:13 by a messenger's (direct-address) report to him ("the hearts of the men of Israel have gone after Absalom"), a report to which David responds in 15:14 by informing his servants that it is imperative that they all flee Jerusalem to avoid capture by the rebel. Josephus (7.198) formulates the news brought David impersonally and generalizes its content: "When these things were reported to David ...." 4 For the (fragmentary) readings of 2 Sm 15:13-16:14 in 4QSam a I use Cross et al (2005:156-160) and for the translation Abegg, Flint & Ulrich (1999:252-253 ). The extant readings (i e 15:20-23,26-31; 15:37-16:2; 16:6-8, 10-13) of this manuscript differ minimally from the MT text of our passage. 5 For the B text of 2 Sm (2 Rgns) 15:13-16:14 I use Brooke, Maclean & Thackeray (1928:156-162) . 6 For the Antiochene/Lucianic text of 2 Sm; (2 Rgns) 15: 13-16:14 I use Fernández Marcos and Busto Saiz (1989:132-136) . 7 For the (fragmentary) VL readings in 2 Sm 15:13-16:14, see Morano (1989:44-45) . 8 For the Vulgate text of 2 Sm 15:13-16:14 I use Gryson (1994:438-440) . 9 For the targumic text of 2 Sm; 15:13-16:14 I use Sperber (1959:186-188) and for the translation Harrington & Saldarini (1987:187-189 Following the above insertion, Josephus picks up on David's opening statement as cited in 15:14 ("arise and let us flee"). Whereas, however, in the biblical presentation the king addresses this word to "all his servants" (see 15:13), the historian renders it as an internal decision of the king who likewise mentally determines a terminus for his projected flight: "He therefore decided to flee to the country across the Jordan."
15
Having called on his servants to "flee" at the opening of 15:14, David continues with additional words to them in the remainder of the verse. In Josephus' presentation there has been no mention hitherto of an audience for the king's reactions to the report of Absalom's report received by him. Accordingly, at this point (7.199a), he inserts a reference to David's assembling a group of persons before continuing with his own version of the exchange between David and his "servants" recorded in 15: [14] [15] 28 Josephus supplies this motivation for the priests' presence on David's flight route. 29 The mention of these figures alongside Zadok (and Abiathar) in 15:24 is often regarded as an interpolation, inspired by the Priestly prescription (Num 4:4-15) concerning the Levites as the designated carriers of the ark; see the commentaries cited in n 1. In any case, Josephus does follow MT LXX BL in noting their presence, whereas, according to some authors (see, e g, Feldman 1998:62), his retelling of biblical history evidences an overall tendency to minimalize the Levites' role in favor of that of (his own) priestly group. From his rearranged version of 15:24 Josephus omits the concluding reference to the attendants' setting the ark down "until the people had all passed out of the city." 30 In 2 Sm 15:25a David issues an order to Zadok (alone): "Carry the ark back into the city (LXX L adds: and set it down in its place)." Josephus depicts a less peremptory, "persuasive" David who, moreover addresses himself to all the ark's attendants -not just Zadok. He likewise recasts the biblical king's direct discourse as indirect in accord with his frequent practice, on which see Begg (1993:12-13, n 38) . suggested that Josephus may have placed it after David's more "consequential" meeting with the clergy, reversing the order of 15:19-23 and 15:24-29 in doing so. In addition, however, the historian drastically reduces the whole "Ittai episode" in his version of this in 7.201b: "Ethis ( ! Eqij) the Gittite (Gittai= oj) 36 also set out with him, 37 having overcome the objections of 32 In 15:28 David simply mentions that he will await information from Zadok and the two priestly sons. Josephus' king is more directive in his commanding the clergy to provide him with intelligence. LXX BL, by contrast, render, that word as a proper place name, i e (e! wj) tou~ 9 Row& j. B Sanh 107b develops a midrash around the use of the term #$ )r (literally:"head") in MT 15:32 where it stands in connection with a reference to "worshiping God". The starting point of the Talmud's construction (which is attributed to R Judah speaking on behalf of Rab) is the use of the same term in Daniel 2:34 to denote the golden "head" of Nebuchadnezzar's idolatrous statue. Combining the two texts, R Judah declares that David was on the point of worshiping idols when Hushai intervened to point out the infamy such an action would bring on him. In reply David avers that it is better that he should do this in that people would then attribute his slaying at the hands of Absalom to God's vengeance for his (David's) misdeed rather than to God's inability to defend him against his rebel son. With this formulation, Josephus' David tones down the unqualified (and unappreciative) words attributed to the king in 15:33: "If you go on with me, you will be a burden to me." His David acknowledges that Hushai's accompanying him would indeed be of some "help" to him -albeit not as great as the help he would render him by returning to Absalom. 64 This opening phrase has no counterpart in 15:37. It recalls the theme of David the persuader introduced by Josephus in his version of the king's two previous encounters: see 7.200 (David "persuades" the clergy to remain behind) and 7.201 (Ittai overcomes "the objections of David who had tried to persuade him to stay"). 65 In 15:37 the two men's arrival in Jerusalem is depicted rather as simultaneous: "So Hushai ... came into the city, just as Absalom was entering Jerusalem." Josephus has no equivalent to the LXX L plus at the end of 15:37: "and Ahithophel was with him (Absalom)." 66 On Josephus' version of the various biblical accounts concerning David's interactions with Ziba and his master Mephibosheth (see Begg 1998) . Josephus' use of this term on the lips of a subordinate like Ziba is noteworthy -as his having him initiate the exchange -given his customary concern for proper royal protocol. The peculiarity of his presentation here highlights the precariousness of David's position at the moment -even someone of Ziba's status can "command" the fugitive king. 71 In his reply to David of 16:2b Ziba differentiates among the various items he has brought and their intended purposes: "the asses are for the king's household to ride on, the bread and summer fruit for the young men to eat, and the wine for those who faint in the wilderness to drink." Having previously generalized the list of supplies accompanying Ziba in 16:1, Josephus treats Ziba's statement concerning these of 16:2b similarly. 72 In 16:3a David asks "where is your master's son?" Josephus wording ("where he had left ...") highlights both the crippled Mephibosheth's dependence on Ziba for his mobility and the latter's responsibility towards the former. 73 Josephus' appendix to Mephibosheth's (alleged) word suggests a double basis for his entertaining such (seemingly farfetched) hopes for himself i e the current political disorder (in which anything might happen) and the still living memory of Saul's merits which would favorably dispose people towards the claims of his grandson. (In mentioning Saul by name here, Josephus disposes of an ambiguity involved in Ziba's quotation of Mephibosheth's word in 16:3 where the latter looks forward to getting back the "kingdom of my father": is the "father" in question Mephibosheth's actual father, Jonathan, who never held the kingship, or rather his grandfather King Saul? For a similar problem and its handling by Josephus, see above in the text.
The Ziba-David encounter concludes summarily in 16:4 with David awarding Ziba the property he had previously conferred on Mephibosheth (v 4a) and Ziba's expression of submission and hopes for David's future favor (v 4b). The historian's version (7.206c) elaborates on David's decision, while modifying Ziba's response to this: "In his indignation (a) ganakth& saj) at this,
74
David made a present to Siba of all that he had granted to Memphibosthos, 75 for, he said, he had a far juster claim to possess them than had the other.
76
And so Siba was greatly pleased (perixarh& j)." 77
2.6
Encounter with Shimei David's final encounter on his way to the Jordan as related in 2 Sm 16:5-13 (// Ant 7.207-210a) is a much more negative occurrence than the four previous ones wherein the king is subjected to verbal abuse by Saul's supporter Shimei. MT 2 Sm 16:5-6 places the encounter at "Bahurim" where David is cursed and pelted with stones by his adversary in the presence of the king's adherents. Josephus' name for the encounter site in 7.207a apparently reflects that used in LXX L (and VL) 16:5: "When David came to Chōranos, In addition to the above three rewriting techniques, Josephus modifies/adapts the account of 2 Sm 15:13-16:14 in still other ways. On the stylistic/terminological level, he (mostly) recasts biblical direct address as indirect and avoids using "(the) Lord" as a divine designation. Josephus' version also manifests numerous instances of more contentual modifications. The Josephan David initially responds to the report of Absalom's revolt with an internal reflection concerning this and only then summons his "closest friends" for a consultation (see 7.198-199a) , instead of immediately addressing his servants about the necessity of flight as he does in 15:14. The six hundred men who join David in his flight are those who had been his companions during his pursuit by Saul (7.199b) rather than "Gittites who had followed him from Gath" (so 15:18). David expresses more definite hopes regarding his eventual vindication in 7.200 and 7.209 than does his biblical counterpart in 15:25-26 and 16:12b respectively. The king's statement concerning the intended role of the two priestly sons (15:27) becomes an editorial remark about the pair in 7.201a. David's prayer of 15:31 that God "turn into foolishness" (MT LXX L)/ frustrate (LXX B) Ahithophel's counsel is recast as an appeal that Absalom be alienated from Ahithophel (7.202 ). Hushai appears with "ashes" rather than "earth" on his head (compare 7.204 and 15:32) . The brusqueness of David's assertion that Hushai would only be a "burden" to him if he accompanied him (15:33) is attenuated in Josephus' rendering (see 7.204). Hushai's arrival in Jerusalem comes "shortly after" (7.204), rather than simultaneously with Absalom's appearance there (thus 15:37). Ziba initiates the conversation between himself and David (7.205), rather than waiting to be questioned by the king, as he does in 16:2. Subsequently, Ziba is "greatly pleased" with David's award to him (7.206), while in 16:4b he addresses David with words that express his submission and hopes for future royal favor. It is not Abishai alone, but all those accompanying David, who react to Shimei's provocations (compare 7.208 and 16:9) . The "canine language" used by Abishai in reference to Shimei in 16:9 is
